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Friday, April 28, 2006
Dear Friends,

Along the banks of Mud Creek and Fountain Creek in Iroquois County, lllinois my father’s
ancestors found cheap farmground and a relief from the pressures, both financial and
religious, of late 19th century Switzerland and South Germany.

German speaking farmers and craftsmen in wide brimmed black hats, they found prosper
and the freedom to practice their own particular brand of Anabaptist Christianity. We can
only imagine how happy they must have been to find the freedom they sought in a new
land.

As the years passed, their descendents found that hanging onto the faith in a land of
prosperity presented its own difficulties. A disastrous series of church divisions over
language, lifestyle, and doctrine marred the twentieth century history of the group.

Today the fragmented remains of the church of my 19th century ancestors struggles
forward, but the fellowship | chose as an adult is that of the Old German Baptist Brethren.
As | have grown to know, love, and appreciate our dear church, | fear the influence of thai
affluent society threatens her as well. | know that | am not alone in my concerns.

Travels and visiting among others have prompted the publication of this manuscript, titled
“Fountain Creek” in memory of that beautiful location chosen by my ancestors as a home
their community. This manuscript is notable, | believe, only in that rather than preaching
new and radical experiment in living it urges only the adoption of old and well established
practices. It is not anything of my own invention, but borrows from others.

| intend to circulate this document to build up the church, and have no schismatic or divisi'
intentions, although | suspect it will be somewhat controversial. If all | accomplish is
discussion of how to improve things, that will be more than enough.

Love in Christ,

Michael Hari



FOUNTAIN CREEK

INTRODUCTION

My fatﬁer towered over me, a comforting presence as we walked
hand-in-hand home from the (qara[en in the spring of 1977.

The sun was setting, turning the horizon red and orange as the
darkness Eegan to faff under the shadows of the great oaks and

WCL[TLUI'S (Zf my }oarents ﬁome in T’LLT’CI[ Centmf g[ﬁﬂOiS.

As all six year old Eoys do, 1 craved my fatﬁer’s company. As
we walked home from our famify sized ga'rcfen, 7 asked him a

question.

“How Eig a garcfen would we have to Jo[cmt so that we could get
all our foocf from it?” 1 asked him.

“Now that much more, we could certainfy do it with the land

we have,” was his answer.

“Can we do it?” 1 asked ﬁtyogfuffy‘ “That way you wouldn’t

ﬁave to gO to WO?’E cmymor e, CLHJ you COU[C[ Sl'&ly ﬁome Wil’ﬁ us



in the cfaytime!”
He }mtientfy exy(ainec[ that we had a mortgage on our home,
and he had to work to pay the bills and }oroviofe our home.

‘As ‘1 grew up, 7 never lost the fee[ing 7 had that cfay that
sometﬁing is cfeqofy wrong with a system or way qf [’Lfe that
denies six year old 6oy5 the opportunity to walk and work with
their fatﬁers as tﬁey grow. Time with us 6oys was important to
our fatﬁer, but spenc{ing the a[ai[y work time togetﬁer was

im}oossiﬁfe under the system we (ived in.

As 1 grew older, 1 Begcm to put away my childish dreams, onfy
to have them reawakened Ey the births of my own children.

Th ﬁinﬁing of my children's present and future wegfare started
me on a goiritua[ and }oﬁysicaf journey to }orowfcfe for their
weﬁa're, and cﬁaffengecf the assumption in our society tocfay
that materialism and commercialism must necessan’@ remold
the God-ordained structures of our famifies'

As we have moved from agricu[tumf work to worﬁsﬁops and
factories a meal around the fami[y table Eegins to give way to
the [unch box or cafe in too many homes. Long winter hours cf

Bible instruction and conversation between genemm’ons in the



famify wor@oface are sfi}oying away. s there anytﬁing that
can be done to reverse the trend and Bm’ng our fatﬁers home to
work with the children?

Yes, there is. ‘The answer is not in some great social
experiment. There is never any sﬁormge of utopian dreamers
with a Jofcm to solve all men’s }oroﬁfems, but we don’t need
sometﬁing new. There are thousands of }oeoyfe who have the
}oroﬁfems of our fmcturmg famifies [icked, and tﬁey aren’t
cfoing it 6y experimentation. The answer is in well established

patterns of community, and in 'resuming the ymcm’ces of the

}oast

A few years ago, 1 was cﬁscussing Christian community with a
brother who'd returned from Flmo Stoll’s Cookeville, TN
community‘ As we talked it became clear that while 1 had an
interest in community, and various aspects of cfzﬁ%rent
communities T'd visited a}o}aea[eJ to me--1 didn’t have a clear
cut vision. The exye'riences of my fami(y's’ 2005-2006 tm’]a
tﬁrougﬁ Mennonite colonies in ‘Mexico and Central America
togetﬁer with oyyortunities to visit with residents of the Delano
(T'N), Rich Hill (Mo.), and Scottsville (KY) communities and

earlier visits and research into fuff common purse communities



such as .’Efmencfotf (Hutterites, SD), the Amana Colonies (14),
the Oneidans, CBisﬁop Hill, and others (both faifures and
successes) }Wow’cfecf a clear vision of what was }oossiﬁfe and

desirable in a common purse Christian community.

H.L. Roush Sr. wrote in his 1969 book ‘Hénry and the

Great Society, “One [ast soﬁermg tﬁougﬁ comes to mind

as 1 conclude this section: Eeing the creatures of

habit that we are, what inheritance shall we pass on

to our children? We are concerned about their
education, and the material fortune we can leave them;
but what about the [egacy of a way of ﬁfe? We do not
seem to remember that as we walk our feet are creating
upon the imyressionaﬁfe earth a }oatﬁ that, a[tﬁougﬁ we
are [ong gone, our children will continue to fof[ow
without a tﬁougﬁt or reason in regarc[ to the m’gﬁmess
cf it. The time to do sometﬁing is now. Yestercfay

has been swallowed Ey the gu@oing mouth of time, and
tomorrow 1is onfy an illusion. We must not continue to
[tve this hectic ﬁﬁ without some tﬁougﬁt about the
awfu[ harvest we are reaping. Let us be sure as we
march to its fmnm’c cadence, that we are ﬁeam’ng the

rigﬁt drummer.”



While [iw’ng at Pine Hill and visiting .’Efmemforf: 7
heard the beat of a cﬁjjcerent drummer--and 1 don’t
want to go back to the old march anymore! But now 1
can hear the beat of that old march. It calls to me
from the very faﬁric of the society to which T've

T etumecf.

7 claim no origina[ity in wm’m’ng this little work. T’'m onfy
yassing on what T’ve seen, and encoumging others to foffow this
well trod }oatﬁ. Tm not encoumging this for everyone. le this
vision does not a]o}oeaf to you, }ofease cfisregcm[ it! T’m not
trying to argue that there is onfy one [ifesty[e that is

ajoyropriate for Christians. T'm on[y arguing that this is a gooa[
lifestyle.

There are three main components to the Fountain Creek
concept. All three are borrowed ﬁfom well established
communities that you can Vvisit toJay. The three components

are tﬁe common PU?’S@, 511’}1}9&3 1'00[:5, ch 61’6616[ [dBOT .



The Common Purse

AND THEY CONTINUED STEADFASTLY IN THE

APOSTLES' DOCTRINE AND FELLOWSHIP, AND IN BREAKING
OF BREAD, AND IN PRAYERS. AND FEAR CAME UPON
EVERY SOUL: AND MANY WONDERS AND SIGNS WERE DONE
BY THE APOSTLES. AND ALL THAT BELIEVED WERE
TOGETHER, AND HAD ALL THINGS COMMON; AND SOLD
THEIR POSSESSIONS AND GOODS, AND PARTED THEM TO
ALL MEN, AS EVERY MAN HAD NEED. AND THEY,
CONTINUING DAILY WITH ONE ACCORD IN THE TEMPLE, AND
BREAKING BREAD FROM HOUSE TO HOUSE, DID EAT THEIR
MEAT WITH GLADNESS AND SINGLENESS OF HEART. ACTS
2:42-46

NEITHER WAS THERE ANY AMONG THEM THAT LACKED:
FOR AS MANY AS WERE POSSESSORS OF LANDS OR HOUSES
SOLD THEM, AND BROUGHT THE PRICES OF THE THINGS
THAT WERE SOLD, AND LAID THEM DOWN AT THE
APOSTLES' FEET: AND DISTRIBUTION WAS MADE UNTO
EVERY MAN ACCORDING AS HE HAD NEED. AND JOSES,
WHO BY THE APOSTLES WAS SURNAMED BARNABAS,
(WHICH IS, BEING INTERPRETED, THE SON OF
CONSOLATION,) A LEVITE, AND OF THE COUNTRY OF
CYPRUS, HAVING LAND, SOLD IT, AND BROUGHT THE
MONEY, AND LAID IT AT THE APOSTLES' FEET. ACTS 4:34-37

The most well known practitioners of the common purse tocfay
are the Hutterites. In dozens qf well ordered communities
across the Western ‘United States, Canada, and in the
CBruc[erﬁof colonies of the East we can fincf Christian }oeoyﬁe
[iving accon{ing to the cfescm’ytion qf the church qf TJerusalem in
the Second and Fourth cﬁa}oters of ‘Acts.



This is not the on(y way the ear[y Christians [ived. The Bible
demonstrates cfearfy the church at Antioch was not [iving that
way, and we have amjafe historical evidence to demonstrate that
the common purse was not the rule for all in the earfy church.
We can ﬁ’nc{ that all Christians lived in the community of
gooofs, but in some communities this took the form of sﬁan’ng
from each individual store, while in others such as Jerusalem

converts were exyectecfto Eeqo tﬁeir gOOde in a common Sl'OCé.

There have been many ejforts to establish a }oa'm’a[ common
purse. Tam not aware of any that have been as successfu( as
the Hutterite sty[e fu[f community of gooafs. T y}oicaffy ﬁaﬁ"’-

measures 61’666{ }01”06&21’}’15 (#‘ tﬁeir own.

Tﬁe Cl-[utterite common }0’%1’56 a[fowsfor T@THCH’ECLE[@ scwings 6}/
enJing tﬁe Tl@@d/&?SS }ourcﬁase Qf itemsfor eacﬁ ﬁOUSéﬁO[&[ tﬁat
can easi(y 66 Sﬁ&l?’@&[ 1t St&l?’ldg to reason tﬁat Wﬁen we WO?’Q

togetﬁer, we are more gjﬁcient

CBy ﬁving in extremefy geogm}oﬁica[fy compact communities,
Hutterites can share resources in ways that Christians [iving n

other types qf communities sim}ofy can not. For exam}o[e,



[auncfryfacifities cma[ mea( }?1’6?96””&1'1:0?’1 can 66 Sﬁél?’ ecf. Tﬁe
WﬁO[e community can gatﬁer Wil'ﬁ ﬁZSS ‘ijj[ ort, cmc[ tﬁe WOY@ Of’

caring for the sick and agecf can more easify be shared amony

HOMS € ﬁO[d:?

Hutterite communities Beneﬁt from an economic }or’inci}o[e
called economy of scale. FEconomists cfefine economy qf scale as
a reduction in cost per unit resu[ting from increased }oroofuction,
realized ﬁ’om (yoemtiona[ eﬁficiencies. As Joroafuction increases,
the cost of }orocfucing each additional unit fa[[s. Tt was

economy of scale that ﬁeﬁoeaf [a’rge manufacturers drive the
small crqﬁsmen of years gone Ey out of business. Hutterites
are tuming that }orincijo[e to the acfvanmge of the community
By comﬁining household functions, reJucing the cost in labor to

eacﬁ ﬁOHS(ZﬁO(&[

During the nineteenth century there were quite a number qf
utopian Christian or oluasi-Cﬁristian communes. T yyica((y,
faifures in the 19th century communes can be laid to the
account of bad doctrine and un-Scmjatum[ practices. ‘Most of
these communes were economica[[y successfuf. The foffowing
account of the CBisﬁ(yo Hill commune (late 19th century
Central Ullinos, from an un}ouﬁﬁsﬁecf paper Ey Melissa White)



would be an accurate Mescm’}otion cf economic conditions in
several of the communes of that era, and of the Hutterite

colonies as well.

THERE WERE ADVANTAGES TO COLONY LIFE. THE
PEOPLE WERE NOT OVERWORKED, AND EACH HELD A
JOB AT WHICH HE WAS TALENTED. THE OLD AND THE
ILL WERE CARED FOR. THE COLONISTS ENJOYED MORE
COMFORT AND SECURITY THAN THEIR NEIGHBORS
WHO STRUGGLED TO STAY WARM AND HAVE ENOUGH
TO EAT. EVERYONE UNDER THE AGE OF FOURTEEN
ATTENDED SCHOOL FOR SIX MONTHS DURING EACH
YEAR.

THE COLONY WAS SUCCESSFUL IN MANY WAYS.
THE SYSTEM OF WORK DIVISION ALLOWED FOR
GREATER PRODUCTION THAN IF EACH PERSON HAD

SEVERAL TASKS. . . .LETTERS TO RELATIVES WHO HAD
REMAINED IN SWEDEN TOLD OF THE COLONY'S
WEALTH AND THE HAPPINESS COLONISTS

EXPERIENCED. MANY ENCOURAGED OTHERS TO JOIN
THE COLONY.

The common purse }orovicfes an answer to a lot of otherwise
divisive quesm’ons. For exam}?[e, insurance is not an issue when
1o one owns cmytﬁing of his own. When all cloth is obtained
from the common store, on(y cloth deemed appropriate Ey the
community is available for c[otﬁing. Living from a common
purse ina geogm}oﬁicaffy compact community ejj"'ortfessfy

}orowfc[es greater uniformity.



One Jmfoﬁfem is that the strict common purse (y’%en ([imits
individual sﬁam’ng. We cannot give what we do not have.
Where is the cﬁan’ty when no one _possesses cmytﬁing of his

own?

In some common purse communities }Wic{e n }oossessions is
sim}afy tmnsferrecf from the individual fami[ies to the group as
a whole. Tactory sty[e }oroJuction and farming have

cfeﬁumanizing tendencies.

The common purse is not the answer to every ew’f, but it is a

Scm’ytumf way to address many Ja'roﬁfems.



Simple Tools

Living and Worﬁing among the Mennonites of Pine Hill and
Barton Creek colonies in Belize, we learned the lesson of sim}o[e
tools.

In the ea’r[y 1970’s, a few Mennonite famifies from the Klein
Gemeinde cofony of S}oam’sﬁ Lookout, Belize and the Old
Cofony settlement at Sﬁiyyanf, Belize became uncomformﬁfe
with the tecﬁno[ogica[ Soyﬁistication and materialism tﬁey saw
creeping into their communities. T ﬁey saw a lack of
opportunity for the poor, a great and unﬁm’c@eaﬁfe gap between
the rich and the _poor brethren.

The Eisﬁop of the Klein Gemeinde cofony gave his c{e}oarting
members a piece qf advice that has Jarovec[ itseff to this cfay. He
cautioned them not to allow any motors of any kind into the
cofony, re[ating his concern that one machine leads to another
resufting in an acce[emting slide toward mocfernity and

materialism.

‘Tﬁ?’ ougﬁ mcmy tr mfs cmcf fTiBU[CltiOTLS, tﬁe memﬁers OJC tﬁose



colonies held fast to that advice. CPurcﬁasing their land in
common, tﬁey made it available to members at a very
reasonable yrice--[encfing without interest as the Bible
commands. The gap between rich and _poor eva]oomtecf, and
Eeejaing stm’ctfy toa sim}o[e rule--no batteries, no electric, no
motors, no }oressu’m’zecf gas--a[[owec[ them to resist the call of the
modern world. T ocfay it is not uncommon for members of the
more modern churches to ask to borrow money from the
“Barton Creekers.” The “Barton Creekers” like to say, “Qf we
can earn enougﬁ money farming with horses to Buy a tractor,

what do we need a tractor for?”

Woréing with ﬁorsejoowe'r, water power, and the power of the
wind these ‘Mennonites }orovicfe the necessities of cfaify ﬁfe in
abundance. Their simy[e rules yrovicfe a trouﬁﬂe-ﬁfee
ajojo[ication. There are no cfisputes over what machines to
affow--sticﬁing with natural power sources }ofaces its own [imits
on the situation. The Mennonites operate a sawmills, wood
sﬁoys, cheese factom’es, farms, and founcfries (maﬁing aluminum
horse collars, door handles, and other usgfu[ tﬁings from scrap

aluminum).

”-’"C"eﬁfiﬁfy, while t ﬁey work slower than their tecﬁnofogica((y



advanced neigﬁﬁors, tﬁey fimf more time for the im}?ormnr
tﬁings n ﬁﬁ. Worﬁing with horses allows them to visit as tﬁey
work in the ﬁ’efcfs, and to include their children in their work to

a g reater extent.

Power is }orocfucecf at home, a[ong with much of the raw
material for their }Wocfucts. As a result little cash is exyencfecf,

CLTLC{ wﬁat is eamec[ can 66 SdVéC[:

The U. S. Bureau qf Labor Statistics estimated the total yearfy
cost qf owning a car (for the average American car owner) at
$7,232 incfucfing gas and oil, insurance, maintenance and
rqoai’r, [icenses and }oarﬁing, and finance cﬁarges. Com/erting
the money into time, we can figu’re the average cost or savings
in time for automobile ownersﬁzjo. The foffowing quote ﬁ’om

the T mm}oortation Almanac estimates this cost:

Another way to convert money into time is to figure out the
average speed of a car after accounting for the time needed
to earn money to pay for it. Based on a 7-mile one-way
commute which is all we’'ll drive, our annual car costs are
$6248 (capital costs of $5789/yr. plus operating costs of
$0.131/mile, or $459). We'll figure a bicycle will cost us
$220/yr. ($400 for a bike that lasts five years, $200 in
accessories for the same time period, and $100/yr. for
maintenance.) So our car costs less bicycle costs for a year
are $6028, which will take 431 hours to pay for. The time we
spend actually driving will be 140 hours, assuming the



average speeds for urban autos at 25 mph (11). So adding
the time spent driving plus the time spent earning the money
to drive, we spend 571 hours to go 3500 miles. That's an
effective speed of 6.1mph, slower than a bicycle.

The automobile is not the on(y tool that tends to work against
eﬁficiency in syite cf its speecﬂ We observed at Pine Hill that in
terms of getting work done, cutting trees and cfeam’ng brush By
hand was cﬁea]oer ana[faster than using a chainsaw or
bulldozer. 1 believe we were ahead qf those who used more

moafem too [? .

Another argument for fimiting transportation tecﬁno[ogy is
that in a horse and Euggy community neigﬁﬁors must cfepemf
on each other to get the work done, and the lack of motorized
transportation requires members to stick close to home. 4As a
result, we got work done at Pine Hill that would have been
cfefayec{ due to unnecessary trips to town back in the States.
Horse and Euggy transportation forces us to schedule our trips
and think about what it is we’re cfoing. It’s certain[y Joossiﬁfe to
fm’tter away time use[ess(y Ey needless travel with horse and
Buggy, but with travel syeecf about 10% that qf the automobile
the number qf }o[aces one can go to in a cfay is cfmmaticaffy
reduced. The temptation is tﬁerefore also reduced.



7 remember my gmmﬁaarents reminiscing about the ofays Eegfore
the tractor came into their church and community. “When the
tractor came in, it was every man for ﬁimseg': 7 my gmmﬁcatﬁer
said. Every man for ﬁimse[f is exactfy what we’re trying to

avoid at Fountain Creek.

At Pine Hill we made most of what we needed. Cf we broke a
hammer handle, we didn’t run into town for a new handle ([et
alone a new hammer as so many Americans do toc[ay). We
founcf an appropriate piece of wood and went to work with
sim]o[e tools. In less than an hour we were back at work, and
hadn’t spent any money. 1 don’t think we could have made a
trip in an automobile as fast as we could make a tool handle.
le you haven’t been raised around horses, the prospect cf
[eaming to drive and work with horses may seem intimic{ating
to you. le this is the case, you should know that many of the

men who started Pine Hill were not raised around horses either.

7 don’t want to give the im]aression either, that there is
anytﬁing necessary or rigﬁteous about horse tmnsyortation in
itsegf. n fact, there are Joroﬁaﬁfy thousands of }oeoy[e in horse
and Buggy groups whose _possession of a horse and Buggy isa

}omctica( millstone around their necks. Jesus didn’t drive a



horse and Euggy. He ty}n’caffy walked. When he rode, it was

ona 601" T’OWQC[ anima[

T ocfay some of those who drive horse and Buggy would be

better ojjf without one. A Eicycfe is ty}oicaffy cﬁea}?er and more
}omctica[ Wa[éing still works ﬁne, as [ong as we make the m’gﬁt
choices in on{em’ng the rest of our ﬁfesty[e to fit

Unfortunate[y, in many communities, owning your own Euggy
becomes another case cf “Eeeying up with the Joneses.” It’s a
comy[ete[y uncluestionecf assumption. It’s easy to answer
questions and nagging doubts about materialism and an
excessive[y ﬁigﬁ standard of [iw’ng with a set of arﬁitmry rules.
But how does a $5,000 Euggy and a ﬁne Standardbred on a
tiny lot with all feeaf }mrcﬁasecf out square with true se,[f-cﬂeniaf
or sim}?(icity qf fife?

Yet there remains a Joface for the horse and the wagon in
Christian community. A famify trip down a mucfcfy road can
be pretty unjofeasant wa[ﬁing or on Eicycfes, and the winter
wind s cold in the Midwest. ﬂﬁer years of using tractors and
loaders, 1 was amazed at the ease with which ﬁeavy [ogs can be

“ﬁoy}oei” onto [og wagons with the use of horses, even in mucfcfy



conditions that would render any tractor ﬁegafess. “Anyone who
has exyeriencecf the Jo[easure of y(owing with a Waféing }ofow,
comjaarea[ with the jofting of a tiller or the headaches of the
tractor, could ﬁarcf(y be convinced to do gar&m work without
one. And as a critics of tractor agricu[ture have fong observed,

ﬁorses ﬁavefoa[s--tr actors on[y maﬁe smoEe.

The }orimitive state of the Toledo, Belize economy and ﬁigﬁ
mﬂjj[s and costs of transportation (essentiaffy notﬁing is
manufacturecf in Belize) also forcecf us to make do with
homemade tools. This was oﬁen to our Eeneﬁt }ﬁnges, feeaf
scoops, hoes--all these tﬁi’ngs were common[y made m’gﬁt in the
cCommunity. ‘Usua[fy quafity was as gooJ or better than
manufacturecf goon in the States, and at a fmction of the

QX}%Z’HS@.

Another cﬁaffenge to American }ofain groups was evident the
minute we arrived in Mexico. The Jmfoﬁfem American
brethren are ﬁaving is that we're Eeing inffuencecf excessive(y
By the cy‘jffuence and materialism of the Worfcffy }oeoy[e amony
whom we [ive. We Eeing content to live a [ittle “lower” than our
neigﬁﬁors, who are without a doubt or excqation the “ﬁigﬁes’r”

[iving Jaeoyfe on earth. C{f we take a look at standards (f [iving



around the world this becomes }oainfuffy obvious. The US per
ca}oita income in 2000 was $35,802 (‘f TME Almanac, 2002).
The world per ca]aita income is $9,300 (Cﬂﬂzl Factbook, 2005).
In 143 of the 232 countries qf the world national per ca}?ita
income is less than world per cajaim income. ‘In 99 nations of
the world per ca}oim income is less than $5,000 US per year.

In Central America, onfy 449% qf the }oeop[e have access to gm’J
efectricity. In the Caribbean it is even fewen In north and
central ﬂf'm’ca Euming wood is the Jorimary source of “power in
the home. In Indonesia about 26% of households have gn’cf
efectm’city. About 1.6 billion }oeop[e in the world tocfay [tve
without access to electrical power of any kind, incfucfing
generators and other ofjf gricf Jarocfuction methods. It’s easy for
those [iving in North America to dismiss these figures as Eeing
}oecufia’r facts ﬁ’om the fringe settlements of the world, but the
fact is that the United States and Canada are the strange ones.
The United States consumes about 40% of the world’s oil (O.S.
(jeofogica[ Suwey, 1998), but has on[y about 5% of the world’s
}oopufam’on How close is our standard of [iw’ng to our
neigﬁﬁors? When the Lord looks down on His Joeoy[e from
heaven He does not see us in comparison to our closest

neigﬁﬁors. Cl-[é sees a[[men, in a[([cmcfs. ‘:"&3 ﬁﬂOWS affof



ﬁistory. And when He sees ﬁigﬁ [iving Jae(yo(e, He knows them.

In his book Lost Arts, John Seymour documents the
cﬁsa}o}aearmg trades of cfays gone Ey. In this volume, one tﬁing
that jumps out at the modern viewer as we view the pages qf
pictures qf men at work in all trades is the presence of their
children Ey their sides. Boys stood Ey the fires qf the charcoal
maker, the ovens of the baker, the wheel qf the _potter or the
workbench qf the cmﬁsmen (earning the trade and [encfing a
hand. The gir[s and women also cy’%en [ent a hand in the work
cf the ﬁe[c{s in addition to the timeless skills of the traditional
household crqﬁs. T oJay this is the exception rather than the

rule in the industrialized world.

With facts [ike these it's easy to see how the Pine Hill
Mennonites work with “slower” tools, and yet ﬁnc[ more time for
fami[y and community‘ By fimiting ourselves to sim}ofe tools
we can more easify include our children and our neigﬁﬁors in
our cfai(y work, just as the workers of years gone Ey did. This
[imitation also ﬁegos us to [ay bare the lie that we can become
tru[y segf-sujjcicient as the “every man for ﬁimsegf” economy

WOU[d, ﬁave us Ee[ieve.



Bread Labor

FOR EVEN WHEN WE WERE WITH YOU, THIS WE
COMMANDED YOU, THAT IF ANY WOULD NOT WORK,
NEITHER SHOULD HE EAT. FOR WE HEAR THAT THERE
ARE SOME WHICH WALK AMONG YOU DISORDERLY,
WORKING NOT AT ALL, BUT ARE BUSYBODIES. Now
THEM THAT ARE SUCH WE COMMAND AND EXHORT BY
OUR LORD JESUS CHRIST, THAT WITH QUIETNESS
THEY WORK, AND EAT THEIR OWN BREAD. 2 THESS
3:10-12

IN THE SWEAT OF THY FACE SHALT THOU EAT
BREAD ... GENESIS 3:19

NEITHER DID WE EAT ANY MAN'S BREAD FOR
NOUGHT; BUT WROUGHT WITH LABOUR AND TRAVAIL
NIGHT AND DAY, THAT WE MIGHT NOT BE CHARGEABLE
TO ANY OF YOU: 2 THESsS 3:8

HE THAT TILLETH HIS LAND SHALL BE SATISFIED
WITH BREAD . . . PROVERBS 12:11

In 1883 the Russian Christian writer T o(stoy cfeve@oecf the
concept qf “bread labor” in his tract, “What is to be done?”
T ofstoy believed that everyone should labor with his hands to
}orocfuce his foocf. He believed that anyone who did not work



with his hands to Jarocfuce usefu[ tﬁings was, in qjjfect, a tﬁigﬁ

He based his idea on Bible and his own observations.

In March 1845 ‘Hénry David Thoreau went to [ive the shore
cf Walden Pond. He ended up (iving there for two years Ey
ﬁimseg: in a 10’ x 15’ cabin built Ey he and his friemf&

Tﬁoreau macfe tﬁefo[[owing ofetermination rega’rcfing tﬁe
amount Of’ annua[ [aﬁorfor ﬁiSfOOd/ ancffue[:

FOR MORE THAN FIVE YEARS |
MAINTAINED MYSELF THUS SOLELY BY THE
LABOR OF MY HANDS, AND | FOUND, THAT BY
WORKING ABOUT SIX WEEKS IN A YEAR, |
COULD MEET ALL THE EXPENSES OF LIVING.
THE WHOLE OF MY WINTERS, AS WELL AS
MOST OF MY SUMMERS, | HAD FREE AND
CLEAR FOR STUDY.

During the iejotﬁs of the Great Depression, socialists Scott and
Helen Néam’ng moved from New York City toa fa'rm near
Jamaica, Vermont. CBy aJﬁering to the bread labor }orinci}a(e,
tﬁey were able to divide their c[ay into three blocks qf four
hours each. The first block was bread labor (oﬁmining foocf,
shelter, cfotﬁing, etc.). ‘The second was civic work (serving the

community). The third was recreation, or stucfy.



le we as Christians Meve[oyecf a simifarfy tﬁmﬁy ﬁfesty[e to
Thoreau and the Q\feam’ngs, couldn’t we fi’nJ tﬁings of much
more value to do with our time than Thoreau’s endless reacfing
and C)\fearing’s civic work and recreation? What kind of
oyjoortum’ty could we finc{ to serve our neigﬁﬁor?

We fimf in the Bible the fof[owing instruction:

BUT GODLINESS WITH CONTENTMENT IS GREAT
GAIN. FOR WE BROUGHT NOTHING INTO THIS WORLD,
AND IT IS CERTAIN WE CAN CARRY NOTHING OUT. AND
HAVING FOOD AND RAIMENT LET US BE THEREWITH
CONTENT. BUT THEY THAT WILL BE RICH FALL INTO
TEMPTATION AND A SNARE, AND INTO MANY FOOLISH
AND HURTFUL LUSTS, WHICH DROWN MEN IN
DESTRUCTION AND PERDITION. FOR THE LOVE OF
MONEY IS THE ROOT OF ALL EVIL: WHICH WHILE SOME
COVETED AFTER, THEY HAVE ERRED FROM THE FAITH,
AND PIERCED THEMSELVES THROUGH WITH MANY
SORROWS. 1 TIMOTHY 6:6-10

Thoreau determined that 6 weeks a year labor was enougﬁ to
}orovicfe all his necessities. Scott and Helen Q\feam’ng worked a
four hour worﬁcfay and }orovicfecf their necessities. The Bible

tells us to be content with these.

Thoreau and the Q\feam’ngs were Woréing essentia[fy on their



own. By mﬁing ac[vanmge (#‘ tﬁe economy Qf tﬁe common

purse community, how little time could be devoted to necessities

CLTLC[ HOW ’mucﬁ to WO?’tﬁWﬂi&Z [61601" on Eeﬁag"’ (Zf otﬁers?

The éey to this is 6eing content with our foocf, cfotﬁing, and
necessary tools. C{f we can 6m’ng ourselves to the point where we
can sim}?fy foffow the }oatﬁ of contentedness and suﬁi’ciency
outlined in the verses from Timotﬁy above, we can become so
much more usgcuf to (jocf’s Eingcfom than when we are bound

up in acquim’ng Worcffy goocfs.

The bread labor concept as 1 envision it embodies not on[y the
T ofstoycm Jarinci}o[e that we should [abor with our hands, but
the Scmjatum( Jormcijofe that when we have enougﬁ to eat, and
wear, and a }o(ace to [ive we stop [aﬁon’ng for ourselves.
fverytﬁing over and above our needs for foocf, c(otﬁing, and

Sﬁ@ﬁ'é?’ must Eefor otﬁers.



Practical Considerations

Thoreau built his hut on Emerson’s land. The Q\fearings
Bougﬁt their fa'rm with the last of their New York City wages.
The Pine Hill community is built upon Central American real
estate, }ourcﬁaseJ at a cost of $75 ‘US an acre.

Land }om’ces have risen and continue to rise cfmmatica[fy. How
can we ajjforcf to Euy land for ourselves and our children when
land }Wices are so ﬁigﬁ? What about the costs qf health care?

Clnitia[[y, brethren will [ive and work togetﬁe*r in very sim}o[e
conditions. %using will be Jarovia[ec[ upon a small lot of land,
and brethren will work togetﬁer (at ﬁrst [iEe[y outside the
community) and Jaossiﬁfy for wages (to be saved togetﬁer).
Eating togetﬁer at a common table will }orovicfe additional
savings. Worﬁing and saving will Jorovicfe the money needed to
}ourcﬁase land. Could you imagine ten poor young brothers,
sﬁaring ﬁousing and worﬁing togetﬁer? By Eeeg?ing the money
togetﬁer, enougﬁ could cluicﬁfy be saved to }ourcﬁase land for
all with no need to borrow money. This is the essence of the

earfy Fountain Creek community concept.



From that point on, the co[ony will use the earnings of those
workers to }orow’cfe permanent ﬁousing in the form of a sim}ofe
house and stable for each fami[y, located in a geogmyﬁica[fy
compact w’ffage similar to that of the Russian ‘Mennonites of
Belize. Brothers or sisters who fee[ called to ce[iﬁacy, or who
fee[ more comformﬁfe in the first environment can continue to
[ive and work in it. Later, the community also q‘j‘{ers
cyoyortunities for individual cﬁarity in the form of ente'ljom’ses
undertaken so[e[y for the purpose of giﬁs of money or goocfs to
cﬁarity. The individual famify may work togetﬁer or in
cooyemtion with other famiﬁ’es for the purpose of genemting
income to be given to the co[ony as a whole, or to other
cfeserving individuals or charities, in addition to “bread labor”

WOYE assignec[ 6}/ CO[Ole [ea&rsﬁi}o.



Conclusion

So to sum up the Fountain Creek concept, it is a common purse
vi[fage similar in [a,yout and ﬁfestyfe toa horse and Euggy
Russian ‘Mennonite co[ony. The land and Bui[cfmgs are }micf
for Ey the earnings qf the workers, }ofus money ﬁ’om the sale of
excess }aersona[ property. Workers continue to work in cofony
enterprises to raise fooc[ and pay for other expenses such as
health care fust as Hutterites do. I suggest that the cofony
businesses should }orovicfe a we[coming atmospﬁere for visitors
and serve as a [igﬁt to the world. For examy(e, at the entrance
to the co[ony, 7 envision a bookstore, fmit and vegemﬁfe stand,
restaurant, ﬁorse-}oowerecf sawmill, and furniture sﬁoy. These
businesses (built over time, of course) will }orovicfe a Jaface for
we[coming outsiders, without the Jaroﬁfems of ﬁaving (jﬁnsive
“tourists” roaming the ﬁousing areas as so many Amish
communities must endure. In this way, we can accommodate
visitors, interview seekers, and do our business without

com}oromising our }orivacy.

This concept is a viffage, a y(ace for ﬂnaﬁa}otist believers to [ive
in. Itisa }oface for the church to [ive, not the church itsegc.



There are joﬁmty of syfinterecf groups out there a[reacfy, the last
tﬁing we need is another schism. While we would welcome
guests qf other fe[fowsﬁi}os, the community is built }om’mam’[y for
the purpose of }orovicfing a suja}oortive environment for our own
fami[ies to [ive in. Qf Antioch and Jerusalem broke bread
togetﬁer, we should be fust as wiffing to break bread with those
who don’t share our notions qf community and ﬁfestyﬁe. Tt
should be remembered that a main purpose of the church is to
}oreacﬁ the gospef, and not to insist on narrow ajoja[ications on
matters of ﬁfesty[e. le we have the ﬁ’ﬁerty to choose where we
[tve and who we share with there will be no }oroﬁfem with
mainmining ties of brotherhood, in spite of the fact that there
are brothers who may be at ﬁrst uncomformﬁfe with the idea.

FEberhard Arnold wrote:

“The human race has made stu}oencfous tecﬁnofogica[
progress, conquering time and space By means of
automobiles and ai@ofanes; but how many thousands
of Joeopfe are Being killed Ey these very same means!
There are amazing achievements in the Big cities, yet
most urban fami(ies die out in the third or fourtﬁ

genemtion.



The most sinister powers of our civilization are the three
migﬁty organizations--tﬁe State, the mi[itm’y, and
the ca}oim(ist structure. These three organizations
represent the ﬁigﬁest achievement of the earth syim’t
The tremendous ecﬁﬁce built up Ey a faffen creation
is incredible. But it will end in death. How migﬁty is

that power, how unquestioned its apparent worth!”
b 9 PP

Let us ask ourselves tocfay, are we reac{y for the faff and the
death of the ﬁigﬁest achievements qf this fa[&m creation? Are
we Euifcfi’ng sometﬁing for ourselves that won’t last for all time?
Ts our investment t'ru[y eternal?  Or do we value our comfort
zone, our possessions, and our comformﬁfe home in this
comformﬁfe land more than the riches of Christ? Well, this is
the concept. Will it result in sometﬁing terrible, “church within
a church?” Or yerﬁays 1o response at all? will it Em’ng a
reexamination qf our yface and our ca[fing in these last cfays?
A new opyortunity for service to others and a strengtﬁening of
famify? What fruit it will Em’ng fortﬁ is up to us!
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APRIL 28, 2006
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